FINDING DIRECTION 



WHERE WE 1 VE COME FROM 

We've been publishing Ain't I a_ Woman ? for over a year now and 
we 've gone through all the heavy changes that anyone goes through 
in that length of time — only at least multiplied by ten. Most 
of the year we've been a steady, tight collective. In general, new 
members have been few and many of us have been members from the 
start of the paper. Now half of the members have gust recently 
joined and many of the women who started Ain't I_ a Woman? have 
left. Just as each new member adds something, each older member 
who has left took something with her — what she added to the 
collective and what all of us had become so used to. That's been 
hard to adjust to. In addition to the changes in the collective 
all of us have been going through upheavals in our personal lives, 
changes in living situations, jobs, etc. Some of us are feeling 
burned out and unsure of what we should be doing politically. Some 
of us don't feel capable at this point of doing anything. But 
some of us still hold on to a hope that we can struggle through 
to some path of action. 

We've dealt with a lot of issues and have been able to come to 
some resolutions. One of our first struggles was over gayness. 
In the beginning of the collective gay women were in the minority. 
But even though we weren't all gay we were resolved about thinking 
in terms of that perspective. It wasn't much of a hassle to decide 
to come to grips with it because the importance of dealing with 
gayness was recognized early. Gradually over the year the popula- 
tion of the collective has become almost all gay. This was a 
result of: 1. Three new members being gay, 2. Three members real- 
izing they were gay or choosing against their heterosexual rela- 
tionships, 2. Two straight women having to move away from Iowa 
City because of job location changes of the males they related to. 
This evolution has been slow and natural and never occurred as a 
result of internal problems or gay /straight disagreements . 

The evolution of issues we 've dealt with has had, we think, a 
pattern. Gayness came first and, although it was an arduous 
struggle, we feel it was relatively easier to deal with than the 
struggles we're involved with now, specifically class and race, 
for two reasons. First, Women's Liberation as a whole had been 
dealing with gayness, at least marginally, for some time. Second, 
any woman can choose to be gay, and women working on raising 
their consciousness naturally have to consider that possibility 
in themselves and come to an understanding of it. But coming 
to a place where we are trying to deal with class and race — 
which no one has a choice over as far as their backgrounds are 
concerned — has been a slower and more painful process. There 
have always been class differences within the collective and we 
have always struggled over that even though we didn 't always 
realize (or admit) the class nature of those differences. Recent- 
ly we have been really consciously trying to deal with class, but 
the number of working class women in the collective has decreased 
and with the possibility of two women moving, AIAW may soon be 
composed of all middle class women. We're concerned about our 
ability to deal with class if that happens — and we feel convinced 
that it is_ economic class that the women's movement must deal 
with. 

Our reaction to the Attica action is a really telling example 
of that last point. It is the one thing, national or local, that 
has occupied our minds and excited us politically in quite some 
time. The fact that the Attica rebellion doesn't have much di- 
rectly to do with the women 's movement, and the ways it has forced 
us to think about the class and race nature of that action, has 
made us question our distance from that level of struggle and 
think about being white. 

So what is occupying our minds now seems to indicate a lot 
about the probable direction of AIAW. We 've been trying to talk 
about the direction we should be going — what the paper should 
be doing — but we haven 't come up with any answers; we 've only 
started to clarify to ourselves the things we 're concerned with 
and the problems we forsee. 





The following articles are statements by each member of the 
Ain't I a Woman? collective about her perceptions of the possible 
directions the paper can now take. We realize that there is some 
overlapping of ideas here, but it seemed important to us, as a 
collective, to formulate our thoughts individually from where we 
are now, and to give a sense of each of us, our differences and 
similarities. 
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The excitement of earlier beginnings has ended in some ways. 
None of us lives collectively any more and some of us feel dis- 
illusioned and a sense of failure about that. We see the things 
we have been working on in the last two years in Women's Libera- 
tion and in more than a year of working on the paper as valid, yet 
at the same time none of our activities has led to anything — 
any higher level of struggle. And we can't help thinking that 
all of our struggles with building a community — struggling with 
our relationships, with gayness — haven't done much to make a 
place for such a community to exist. We realize how easy it is 
to get involved in alternative culture and not remember that that 
is only one front of struggle and not sufficient by itself — 
that most women can't afford those alternatives and that the fail- 
ure we feel not being able to live the way we envision has a 
material basis; and it is material conditions that must be 
changed, not only the conditions within our own heads. 

The papers and newsletters we get in seem to indicate that most 
groups are at about the same place as each other. Nothing new, 
nothing exciting. What a few years ago were exciting actions have 
become the status quo — we feel starving for new directions. 
A perfect example of earlier exciting actions becoming the 
status quo is Daycare. Free Daycare action started in Iowa City 
with the Dum-Dum Daycare Center, which set up parent-cooperative 
free daycare that would provide a way for women to be freed of 
24 hour child care as well as a place for kids to relate unencum- 
bered by the sex, race and class biases programmed into our soci- 
ety. They demanded, and got, housing from the University. Now ■ 
there are four "free" daycare centers in operation, mostly white, 
mostly middle class. Early attempts to reach poor women didn't 
succeed, and no one has renewed efforts in that direction except 
one middle class women's church group which provides child care 
for poor women three mornings a week. It hasn't happened that 
people have struggled toward establishing feminist daycare, nor 
have the daycare centers yet come to much of a political conscious- 
ness. 

The gay celt, which functioned for consciousness-raising and 
working out lesbian lifestyles for the women involved, no longer 
meets. The gay women's community is a large, unformed group 
whose members live pretty independently, coming together every 
couple of weeks for a party. (Note: at this writing some sort 
of new lesbian consciousness raising group is forming. ) 

Speaking about Women 's Liberation to various groups or schools 
is expected now. It's something people do as a matter of course. 
That doesn't mean it's unimportant, but the newness has worn off 
and not much excitement is generated there. The same thing goes 
for new women's caucuses or consciousness-raising groups. 

We 've even come to expect the emergence of new women 's news- 
papers and newsletters. Publishing has become the status quo! 

The final example of the way the whole situation has changed 
relates to our mixed feelings about the newly-opened Women's 
Center in Iowa City. It's hard to get excited about because 
ideological splits are already so pronounced and real that the 
needed struggle seems overwhelming. We feel skeptical of the 
hope that characterized the birth of Women 's Liberation in Iowa 
City two years ago because now we 're all at so many different 
places in our heads. Times have changed. Many of us have dealt 
with gayness, many haven't; class antagonism is clear to some 
people, invisible to others. So forging unity means lots of 
energy, lots of apparent marking- time. 

We're also concerned with the role we see the paper having. We 
have always engaged in self-criticism — commenting on what we 
have been doing and actions elsewhere. That role seems less clear 
now. We're not sure who we are talking to — or who's listening, 
and yet we feel women should be criticizing the direction of the 
movement especially in terms of class and race. 

We will probably be struggling with the general problem of 
what we're doing and where we're going as a collective in an on- 
going way, but wanted people to know what our feelings and con- 
cerns are at this point. 
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I've been with AIAW from the beginning 
and 'now after two years of working in WL 
in Iowa City I feel really burned out. My 
life has been shook up lately and because 
the problems I generally face when things 
get really bad in my life are survival 
ones (food, shelter, money) I've been 
questioning what I should be doing politi- 
cally. In the last 2 years I've struggled 
with community relationships, with coming 
out and working through my identity as a 
lesbian, and I've also really defined my 
politics through the analysis and discus- 
sion we've engaged in putting out the pa- 
per. 

These things have all been valid and 
important to me and I know that a lot of 
what's getting me down is a certain re- 
lationship having ended. Still it's the 
survival problems that make all the rest 
so hard to handle. So I've been thinking 
that what I need must be fought for and 
that the only radical struggle is the one 
that will end the imperialist and capital- 
ist system in this country and begin to 
equally distribute wealth and make retri- 
bution to the rest of the world. 

That struggle I know will have to be an 
armed one and perhaps we would all die. I 
am constantly thinking of Attica. So ba- 
sically I'm feeling frustrated that revo- 
lution seems so out of sight, and I'm un- 
sure of what more I have to say as far as 
publishing a paper. 

I'm also thrown by the dichotomy of 
being a lesbian who is beginning to see 
things in terms of a class struggle - who 
wants some material change so desperately- 
who perhaps would sacrifice much at this 
point for even minimal socialism. 

I'm not sure that class can be dealt 
with in the womens movement and I'm less 
sure that AIAW can display much class con- 
sciousness, can struggle adequately with 
that, especially if the two of us who are 
working class move away. 

In spite of all this I see little hope 
of struggling with class anywhere else 
and still feel that a paper engaged in 
self-criticism is important. So even 
though I feel hopeless about succeeding 
as far as class goes within the womens 
movement, I feel more hopeless about deal- 
ing with it anywhere else. 




Before we can talk about direction, 
AIAW must come to grips with several ques- 
tions concerning class. 

1. How can a collective of all middle 
class women deal with class? 

2. If we decide that we as middle class 
women can not speak to the issue of 
class in the Women's Movement, but 
still believe that it's a crucial 
issue and that without class con- 
sciousness any analysis we'd come 

up with would be meaningless, then 
the only politically correct thing 
to do would be to cease printing. 
If we decide we can as middle class women 
relate to class, then we must determine 
how, in what ways middle class women can 
do anything. One direction then we can 
take is to go more into theory -- like 
political economy . But here again there 
is the danger of any analysis we come up 
with not taking class into account enough. 

The only way we can personally write 
about class is from a middle class perspec- 
tive. This may be helpful to middle class 
women dealing with class, but I don't know 
how long it would be a valid way of deal- 
ing with class. 



When laboring under the possibility of 
finding that white middle class women can- 
not put out a paper that adequately deals 
with all women, it is difficult to talk 
about the direction AIAW will take. Unfor- 
tunately I feel that AIAW will be a middle 
class paper, read by middle class women. 
I can hope that we as middle class women 
can raise our consciousness about class 
and race and speak to those women of their 
privileges and affect their behavior. 

Women's Liberation cannot be a white 
middle class movement and hope to achieve 
an honest revolution. We must evaluate 
ourselves as white middle class people in 
the light of this while constantly trying 
to listen to. working class and third world 
women -- not just when they're angry, but 
always. We can show ourselves dealing 
with the problems of race and class and 
hope that working class and third wor7d 
women will tell us when we're full of shit, 
or on the wrong track. 





I think this is a very crucial time 
both in the women's movement and in the 
life of this newspaper. We're becoming 
more and more aware of how middle class 
the women's movement is, not only in its 
people, but in so many of its liberal 
reformist demands. A strong class anal- 
ysis is going to be imperative if we are 
to be anything other than a movement to 
make women more comfortable in a capita- 
list nation. Even though I know we're 
all struggling to raise our class con- 
sciousness and change our lives, I don't 
know that we can trust our analysis of 
any situation if we're all from white, 
upper middle class backgrounds. 



Once, in a meeting, we were saying how 
getting into the Women's Movement had 
changed our lives. When it came around to 
me i made all of us laugh cause i said 
"it's raised my standard of living." That 
was last fall. This time i don't think 
anyone will laugh. Our perspective on the 
standard of living of WL relates to pretty 
serious problems. Last year we could joke 
about our money. Class consciousness was a 
fuzzy, distant concept to me. I can't re- 
member analyzing our lesbian community 
lifestyle in terms of economic class from 
that comfortable perspective. 

Who we were speaking to then, i 'm not 
sure. Now our priorities are more clear, 
and a lot of women don't want to deal with 
them. Those of us who are gay and working 
class had to deal with our lives; from 
there we began to see women , people we 
wanted to trust, refusing to take us ser- 
iously. Gay sisters were together and this 
collective had never been unserious about 



lesbianism. We identified collectively 
with radical lesbian politics. Our first 
realizations about class antagonism were 
from events outside the working collective; 
it really started to be clear through the 
collective living and daycare struggles 
and in public speaking to outside groups. 
I think we knew it would be hard to begin 
dealing with class chauvinism in our col- 
lective because of the togetherness we had 
built up. Like i felt how can i tell women 
who helped me come out that they don't know 
what i 'm feeling, they.'re oppressive. But 
that's not a valid reason for avoiding con- 
frontation and it became more and more up- 
tight. It was a coming out of a kind for 
some of us who had working class back- 
grounds but had been absorbed (partly) in- 
to a middle class lifestyle and identified 
very little with working class women in 
general. There were so few of us in the 
women's movement here 
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It seems that the confusion we are ex- 
periencing as to our capabilities at poli- 
tical class analysis and direction as a 
collective was predictable some time ago. 
Therefore, our present attempt is good, I 
think, because we need to keep our goals, 
audience and political theory clear and 
in mind for every issue of the paper. 

When we first discussed class (since 
I've been back) I didn't feel an immediacy 
or much identification. From listening to 
the discussions we've had, a more precise 
picture has come to focus to help deter- 
mine class: 

We mostly define our class by our class 
origin, or what class our parents belonged 
to . This seems valid to me since the ar- 
gument that, "I've led a different life- 
style than my parents," is only saying 
that she had the option to do that--which 
is an option the lower class woman does 
not have. Because of this definition I am 
confused as to my class background, since 
my parents grew up and lived part of their 
lives in an isolated, religion-oriented, 
socialistic society. 



The level of concern we feel for survival 



necessities also demarcates our class. 



By 



economic class lines it is obvious that 
money buys the life necessities and leaves 
the option for concern with purchasing 
automobiles, clothes, education, relief of 
liberal guilt through 'charitable' contri- 
butions, insurance against poverty from a 
'disaster,' etc. Because of the communal 
equality standard, my parents never lacked 
a place to live (provided by the community) 
or food (provided by the community in way 
of a job guarantee after the '30's) or 
medical coverage (provided by the communi- 
ty). Yet economically, I have, and my 
parents have, always been in constant 
anxiety about lack of money, a pressure 
brought on by the influx of capitalism 
into our comm unity. 

Work as a necessity or an option has been 
suggested as a further guide line to deter - 
mining class . Who has the option not to 
work? The woman whose parents give her 
money, clothes, education=f inancial se- 
curity has that option, not the woman 
whose parents give her only non-material 



support to make it on her own. Since 14, 
I've never felt I could get by without 
working. 

Values can not clearly identify class . 
Because of successful propaganda methods, 
status -symbol values permeate and are 
responded to in some way in all classes, 
therefore use of values doesn't seem to- 
tally accurate, except possibly to the ex- 
tent with which they can be utilized by 
middle and upper class and not so much by 
lower class women. I've felt pressured to 
get an education (college--it 's the only 
one recognized) but neither my parents 
nor I have money to pay for it. The wish 
my parents have expressed to me since I 
was very young is that I should find a 
secure job and work. 

More honest discussion of class is 
necessary before I can feel that I under- 
stand even a few of the implications of 
class dynamics operating with counter- 
revolutionary impetus in relationships. 

Besides class, I feel AIAW needs to 
deal with her communication effectiveness 
and audience. 
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What can I say that hasn't already been 
said about our committment to evolving a 
class consciousness in the AIAW collective 
and attempting to relate that to the wo- 
men's movement, given our similar (middle 
class) background. It will be a hard 
struggle and we may find that our perspec- 
tive is necessarily limited at some point. 
I hope when we get there we will be aware 
of it and be able 'to make the politically 
correct decision about what to do — like 
stop publishing, or else realize what the 
limits of what we can deal with are. 

The other hope I have is that we will 
be struggling to put what ever class con- 
sciousness we can achieve into some active 
practice, in AIAW of course but also in our 
personal lives and the ways we relate to 
WL projects such as the Women's Center. I 
see the responsibility of middle class wo- 
men to point out what classism we are able 
to see as a real moral/political imperative 
both in our own lives anJ the work of 
others. 

We have stated repeatedly that we know 
AIAW does not relate to third world women, 
and are acutely aware of the racist nature 
of that and the entire women's movement. 
Politically this appears to me to be the 
most difficult problem to deal with, let 
alone resolve. I know I have no answers 
myself, and we haven't really spoken to 
this problem in the paper. 

Generally I have a lot of committment 
and energy to give to the life of this 
collective and newspaper. 
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When we critiqued the last issue, Rachel said that it seemed to 
her that most of the articles came from outside the collective 
like this "Vf^*' • That's probably happened in other issues, but 
the last ^- — -tv issue, in particular, seemed hard to get a 
hold on. I think it was hard to get in touch with the collective 
philosophy, or energy behind the paper because the collective it- 
self was in a state of flux, with one member leaving and two more 
on leaves of absence. 

It's the idea of collectivity that I want to focus on. Where is 
AIAW now? There's the old guard -- 6 experienced members, 2 of 
whom are leaving soon and another on a leave of absence, and 3 new 
members. And though we 3 had related to the collective before 
joining it, it's a whole new ball game to be in it and I think 
that's why I'm having such difficulty thinking about a direction 
for the paper. I think we have to determine what we are before we 
can go anywhere. My conception of collectivity is not to mold all 
of us into one brilliant thought process, but I just can't think 
about direction until I feel more comfortable/collective as a 
collective member. 

Ways to feel that -- do more things as a collective (retreats; 
relating (reacting) to the Women's Center); some of this will come 
from shared tasks working on the paper and some will come from 
discussions at meetings. I think it's exciting actually. I'm not 
worried about it, just impatient. 

Dilemma -- how to struggle with class without having Kate and 
Jody become resident working class women, thereby laying all our 
middle class guilts on them to gain absolution. There are some 
class topics that should be worked out among middle class members 
only. For instance: talking about our new classism revelations, "I 

did this most classist thing today " We need to talk about our 

classism but I don't think we need to impose it on the working 
class women of the collective. 



Now that we've become aware of the fact 
that the women's movement has had a lot of 
middle class influences, it seems that we 
are going to have to deal with that hassle 
in material ways — not Just talk about it, 
but consider class consciousness as a pri- 
ority in what we write, the issues we take 
action on and in our lifestyles. 

I've been thinking a lot about how to 
make myself more aware of what my white 
middle class background has done to me and 
how I can relate to a revolutionary wom- 
en's movement in a constructive, serious 
way. Much of the present women's libera- 
tion movement remains a liberal reformist 
force that is trying to make middle class 
women as equal and as comfortable as pos- 
sible in a capitalist country. 

Those women who are seeing that a class 
struggle is essential to a feminist revo- 
lution are going to have to build the 
movement along strong class and anti-rac- 
ist lines. It's difficult, at this point, 
to see exactly how white middle class wom- 
en can do that. Hopefully we'll be able 
to ally and work with black and working 
class women to understand more of what 
needs to be done. But there will always 
be a question in my mind about whether 
those women will ever choose to work with 
us on any mass level. Because of the op- 
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tions middle class women have, the mis- 
trust lower class women have is justifi- 
able. 

Mostly I 've been trying to figure out 
how I could deal with being middle class 
now. Specifically, how I can live without 
exploiting other people by using my middle 
class privileges, but at the same time, 
using all the resources available to me 
and sharing them with the community. One 
thing that should be said is that we must 
be honest in confronting each other when 
we see classist behavior or attitudes. 

Several years ago, as I started becom- 
ing aware of the shit that was coming down 
all over the world, I started rejecting 
the whole middle class trip. I quit col- 
lege, stopped getting money from my parents 
and got temporary # jobs to support myself. 
I went through a time of thinking that all 
straight jobs were worthless and counter- 
revolutionary. My rejection of training 
for any of those jobs was a really middle 
class decision. 

It's absurd to reject a job that brings 
in money that can be used in good ways. 
On the other hand, I'm still into think- 
ing about certain jobs and particularly, 
elitist professions, that can bring in a 
lot of money (law, medicine, etc.) but are 
so likely to co-opt you that they should 
be rejected. Also, there are some jobs 
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that are so directly exploitative that 
they're beyond tolerance. (My last state- 
ment sounds a lot like, "I don't want to 
get my hands dirty," a choice a lot of 
people don't have.) 

When people are earning more money than 
they need, then the excess money should be 
made available to people who need it. Ex- 
actly how this sharing can be done is 
still a big question. If the people with 
money can arbitrarily give it away, then 
they will still wield a great deal of 
power which is a bad situation. The money 
should be given to people and projects 
needing it most. It has to be made avail- 
able in a way which will provide them with 
the most economic security (regular amounts 
of money that can be counted on) and the 
least strings attached. Hopefully, the 
decisions and arrangements can be made 
collectively by the community. It seems 
to me that defining the community is going 
to be one of the most difficult things to 
do. 

As far as a more wide range perspective, 
I think we're going to have to carefully 
consider everything we write about and 
work on in the women ' s movement . We have 
to look at exactly what material benefits 
our actions and politics have for lower 
and working class people. 



AM X 



knowing your welfare rights 



This chart is from the Welfare Rights Handbook for Aid to 
Dependent Children. Specifically, it is written for Iowa welfare 
recipients, but would be helpful as. a general guide to welfare 
rights in all states. The handbook(92 pages) has information 
about medical care, child care, food stamps, your rights as an 
ADC recipient (right to privacy, to live with whom you choose) 
etc. There is a detailed chart explaining exactly how much 
money you or members of your family can earn without having your 
ADC check cut. Also included are directions for how to appeal if 



your funds are cut back or cut off completely. There's a lot 
more valuable information -- every person receiving welfare and 
everyone who thinks they need welfare should get a copy of this 
booklet. The cost is 15<t a booklet* They are available from: 

Welfare Answering Service (W.A.S.) 

Wartburg College 

Waverly, Iowa 50677 

Phone 319-352-1200 Extension 250 
*fcj. 1 fHoai> a «,io n aj. (between 9:00-5:00, Mbnday- fri day) 
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SOME CRITICISM- 



The following four articles are a re- 
sult of much of our thinking concerning 
the new Women 's Center which has opened on 
the University of Iowa campus. Many of us 
in the AIAW collective have become involved 
in the workshops and ongoing projects at 
the Women 's Center , but it is a schizo- 
phrenic involvement for several reasons. 
On the one hand the Women 's Center can be 
seen as very important because it is the 
single focal point for Women 's Liberation 
related activity around. A new Women's 
Center implies enormous possibilities for 
meeting needs of women on all levels. On 
the other hand the givens of this Women 's 
Center — that it is a University -owned 
house, it is located on the University 
campus, and is involving at this stage the 



energies of mostly white, middle class 
women many of whom are university -related — 
seems to limit that scope of possibilities 
to meeting the needs of white middle class 
women. Even if material needs of poor 
women are attempted to be met by service 
projects through the Women's Center (such 
as referral for free abortions, a free 
store, a job referral bureau, even a pro- 
vision for Welfare liason information) it 
is probable that the women who actually 
will benefit by such projects will by and 
large be middle class. 

Nevertheless we and many other women 
have been trying to struggle within the 
Women's Center. We see these articles as 
part of that struggle. One of our first 
priorities has always been to try to deal 




with these issues within the Women 's Move- 
ment where we see class, race and sex 
bias. We believe the Women's Movement- 
must be self-critical as it goes along. 
We want to make several things clear 
about the purpose and nature of these 
articles. They are directed at ourselves 
and all women who have and may participate 
in the Women 's Center, not at specific 
groups or individuals. Because of our ex- 
periences with the Women 's Center so far 
we have had to ground these articles in 
those experiences; but we have attempted 
to analyse the meaning of these experiences 
on a broader scope. Furthermore, we 
believe it is possible that the issues 
here will relate to the struggles of other 
Women 's Liberation and Women 's Center 
groups . 
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During a recent lesbian consciousness workshop at the 
new women's center in Iowa City, we discussed the pros 
and cons of a gay action: a room takeover within the 
women's center. Some gay women feel the need for a 
room for gay women exclusively, others feel such a room 
is unnecessary except for planned gay meetings. 

To reform and compromise within the existing social 
system, the liberal argument, has a questionable effect 
on women who are trying to reject society's brainwash- 
ing and develop new standards of relating. It is ques- 
tionable when liberal's help obtain part of a demand by 
asking for it and getting it because of the power of 
the liberal within the establishment. It is question- 
able when the liberal compromises ideological positions 
for the sake of qood relations with the establishment. 
It is questionable when the liberal argument, presently 
socially accepted, demoralizes women who do not work 
within the establishment, and women who do not have the 
option to work within the establishment. 

The liberal position values individualism . If you 
can make it on your own, fight your own causes, you're 
to be respected. 

The argument of whether or not the gay women should 
demand a room for themselves becomes more complex when 
you consider that the argument was amongst gay women 
with one group in favor of demanding a room and one 
group opposed to demanding it or thought we had no 
right to a room all the time. In this context conser- 
vatism or liberalism becomes more understandable be- 
cause of the ways oppressed groups are taught to think 
of themselves, efface themselves, and undercut their 
own importance. Oppressors (those who hold the power) 
need to teach women not to demand things and to minimize 
their needs. This tends to make some oppressed people 
satisfied with token gains, accommodation, compromise, 
because we have been taught to not expect more. Even 
though we can understand the origin of liberal thinking, 
this does not make it a correct way of thinking. 

One reason we are writing this article is because 
we believe there are correct and incorrect wavs of 
thinking. For instance, class chauvinist, racist and 
sexist ways of thinking are incorrect in that thev 
are unfair to many people. In this article the liberal 
voice speaks from a position that has not been adequate- 
ly thought out. Our responses, we believe to be more 
rigorous and more correct. 

LIBERAL VOICE: 

There is no reason why just because you're (we're?) 
lesbians , you should have the priority or right to a 
room 24 hours a day when abortion counseling , abortion 
referral and the library and lounge relate to most women. 
The majority of women don't need this room. 

The way the room assignments should be decided 
is to count how many women need a library or abortion 
counseling room and how many need a room for gay women. 
Then room assignments should be made so that the great- 
est number of women benefit from the rooms. 

THE ANSWER TO THAT IS: 

This position completely ignores the rights of the 
minority. It is the tyranny of the majority. There is 
no magical quality about majority that makes it more 
truthful, right, or the better way to live. Those con- 
siderations aren't determined by number. The number of 
people who have a need should not be pitted against the 
number of people who have another need and the group with 
the most people in it be determined to have the most need 
This way of doing things says nothing of the need of the 
individuals in the groups and completely ignores the 
needs of the individuals in the smaller group, just 
because they are in the smaller group. If this were the 



way of doing things the needs of minorities • ould 
never be considered. 

Instead all needs, when stated, should be considered 
valid. If Third World women who relate to the women's 
center, come in and say that they need a room within the 
women's center, then it's not for white women to rule on 
that need because we don't have similar experience. 

LIBERAL VOICE: 

If gay women want a place for themselves why don't 
they demand that the university give them a house, or 
chip in and rent a place? 

THE ANSWER TO THAT IS: 

The women's center, if it is for all women, is also 
for gay women. The women who asked the university for 
the house that is now the v'omen's center are working 
within the system to bring about reform. They have the 
privilege to be in the system that many women don't 
have. They can compromise on demands made because they 
find individual solutions to meet their needs. They 
can suggest renting a house for gay women becuase they 
have money to do that . 

The liberal argument of fighting for your own cause 
(in this case a place for gay women) is, again, ignor^- 
ing the women with no rights to make demands on insti- 
tutions. It is the obligation of women who work within 
the system to make demands for women with no such op- 
tion. 

"Riding on the coattails" of women who refuse to give 
up their power and privileges is not lazy, or unfair. 
Women who have the privilege of being listened to have 
an obligation to use it. Individualistic solutions 
don't work for women who have no individual rights. 
That sort of thinking keeps poor women, Third World 
women and gay women voiceless. 

When these women say they have a need that isn't be- 
ing met, it is absolutely the responsibility of women 
who have power to help meet those needs to do so, indiv- 
idualistic bullshit aside. 



LIBERAL VOICE: 

Don't get excited. I'm listening , but I disagree with 
what jou're saying. (The liberal position also values 
objectivity . By remaining rational and in control at 
all times. The liberal can always recall and use a 
theory learned from a book.) 

THE ANSWER TO THAT IS: 

Emotion is constantly pounced on in women's libera- 
tion meetings, a' sign of instability, not to be listened 
to until stated calmly. Liberalshit 1 Women react with 
frustration, anguish, shouts moans when they are not 
listened to, misunderstood, and told they aren't feel- 
ing what they say they're feeling. Their feelings are 
valid, not to be negated by any objectivity, or made 
to seem ridiculous. 

Women have various experiences, obviously, depending 
on their life styles. For a woman wko is getting a 
middleclass, privileged education to have the audacity 
to define the form (speak calmly, quiety--ie, ladylike) 
of expression women in other life styles use is anti- 
everything women getting together means. It is impos- 
ing a privileged (not necessarily desirable) standard 
on other women. 

LIBERAL VOICE: 

T don't plan to relate to this room because there are 
too many dangers of having my career ruined by some 
other university women seeing me here, also the univer- 
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sity, which I'm attending to get my Ph D. is providing 
this house, and . . . 

THE ANSWER TO THAT IS: 

Then don ' t . But there are gay women who aren * t con- 
cerned with careers and reputations , there are gay women 
who don't even have that option. Those women want a 
room where they can have the option not to relate to 
straight women. Many gay women aren't in the privil- 
eged position of having an individual career, they come 
from a crowded mixed living situation with no oppor- 
tunity to make it on their own. When the needs of gay 
women are considered, their individual needs are melded 
into the whole. There is no room for individualism when 
gains for the gay minority are strived for. The needs 
of those women with the least options must pe met by 
the group first. These needs may seem insiqnif icant to 
women who take for granted that all women are having 
their basic needs met, such as -women who have indivi- 
dual careers . 

Individualism also demands a woman justify her needs, 
justify why she deserves to have those needs met, just- 
tify her existence. 



What need do lesbians have that aren't being met 
by the women's center in general? Aren't we all women, 
and isn't that our most important reason for coming to- 
gether? We are women first and lesbians second. 

If we as gay women demand a room , this will unnec- 
essarily divide us as -■omen. If we have a room gay 
women will spend all their time there and not relate to 
the straight women and that will just increase the dif- 
ferences between us. How will straight women understand 
if we don't relate to them and let them see what we're 
really like. We must all share this house. 

We are all women and if we can just stick together we 
will succeed. But if we're always fighting with each 
other and can't agree on what we want~-even us: all 
gay women--how can we succeed at anything. 

Why should we, what gives us the right to take a room? 
If we do and don't let straight women in it, then we are 
oppressing them the way they have oppressed us. 

THE ANSWER TO THAT IS : 

Yes, we are all women, but within that group there are 
different subgroup; and it is no use ignoring them. 
.There are class differences, racial difference.- and dif- 
ferent sexual orientations. Third world women and work- 
ing class women have an experience that I haven't had and 
they have been oppressed not just as women but as work- 




ingclass and Third World people. That separate oppress- 
ion like the oppression of gay women is some-tfting that 
each subgroup feels the need to discuss with women of 
like experience, partly because white, middle class, 
straight women have been involved in oppressing these 
minority groups. 

Why should the getting together of minority groups 
of women be seen as divisive. All of a sudden this is 
the divisive act , but why aren't the weeks and months 
.spent talking in one large group of women where gayness, 
or racism or class were not discussed, considered just as 
divisive. The majority never deals w th the minority 
unless forced to. That is one reason it is necessary 
for the minority group to get together — in order to con- 
front the rest of the women. 

The forming of the gay cell here last year wasn't a 
divisive act. It helped us understand and accept our 
selves better; it gave us pride as gay women; and it 
gave us the strength and support to confront the rest of 
women's liberation about lesbianism. I would say that 
the gay cell reduced differences and divisivenes.s. Even 
though' it was closed to straight w men, it didn't isolate 
us from them, rather it reduced isolation of gay women. 

That we must all stick together without regard to 
difference, be concerned with straight women and their 
needs, implies that we are concerned with everyone t ;s 
needs but our own. It sounds to me like we don't think 
ourselves very important. Certainly it is good to con- 
cern ourselves with the needs of straight women but not 
to the exclusion of our own. One thing is sure, no one 
else will concern themselves with the needs of gay women 
except gay women. And if we are off paying sole attent 
tion to the needs of others then no one will speak for 
us . 

What would we succeed at if we did manage to bandaid 
our differences? We would succeed at the one, little, 
watered-down thing that we could all agree on. And how 
much good would that do? I doubt if it would bring any 
lasting changes. 

It seems useless to lament differences in a . group this 
way. They are there, we all know they are there and ig- 
noring them or lamenting them does nothing to eliminate 
them. If there are differences, let them surface so that 
they can be worked with. If unity is a goal then 
covering up differences isn't the road to it. 

That is, assuming that unity is something to be 
strived for. The unity of gay women I would say is a 
goal that I am willing to struggle for. Many times, 
however, the unity rap has been jiven to women in very 
liberal ways and each time we bought it, we got sold down 
the river. Men in the new left intone it and w>en they 
do it means "sit quietly baby and the whole group (mean- 
ing males, who are not sitting quietly) will take care 
of your needs." Bullshit. Anti-war people say "Let's 
all stick together and end the war first and then we'll 
get to you." Bullshit, again. 

Unity just for unity's sake isn't useful. It 
accomplishes nothing by itself. It must have a politic- 
ally valid base in order to oe meaningful. I am not 
concerned with unity with groups whose politics are 
racist, class chauvinist or anti-gay. 

The argument that gay women having a room would be 
turning the tables of oppression and that then gay women 
would be oppressing straight women fails to consider a 
lot of things. It is an argument that'Xused alot 'by 
males: "You are oppressing me and being unfair to me 
because you won't let me in you women's center or your 
meetings." These statements are based in the idea that 
if the oppressed obtain any gains they are either taking 
them away from t;.e majority or oppressing the majority. 
They say that equality is oppressive. This ignores 
what has gone before. It is true that in order for 
there to be equality the majority may have to give up 
some things, but that is because the majority had all 
things to begin with and that is unequal. There is 
an analogy of a foot race that is helpful in understand- 
ing this. There are two runners and they have run 100 
yds, one with a 100 pound weight her back and the other 
with no weight. The problem is how to make the race 
equal for the next 100 yds. Merely tailing the weight 
from the one woman would not do it because it does 
nothing to change the distance she has fallen behind 
during the first 100 yds because of the weight. The 
only way to uring them to the equal positions they 
were v;hen they started is for one woman to take on the 
•■/eight of the other for the next 100 yds. 

That there is not one ro^m in this whole town for 
gay women to get together in is unequal. That the 
women's center give one room to gay women begins to 
equalize that. 
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Counseling ? 



When I heard that a group of women was 
interested in starting a women's coun- 
seling group to work out of the women s 
center, I was very skeptical. The word 
"counseling" freaked me out. It conjured 
up all those thoughts in my head about 
how so many women had been messed over by 
counselors and therapists. But at the 
same time I thought that it might be worth 
having some better alternative for women 
who wanted to talk out their hassles with 
someone besides their friends. More im- 
portant, it's a good situation to begin 
helping women see that their problems are 
not personal, but a result of the way this 
society is set up and the way people are 
9 socialized to function in it. 

I attended the second organizational 
meeting of the counseling group because I 
wanted to see how the group was coming to- 
gether, how they were going to approach 
the work of "counseling" women and mainly 
because there were no other gay women in 
the group and I wanted us to be represen- 
ted. 

The women who attended the meeting were 
a combination of political women who've 
been involved in the women's center, wo- 



men generally interested in counseling, 
and several professional counselors (or 
students in the university counseling pro- 
gram.) A lot of the discussion revolved 
around how women could be trained to be 
competent counselors of other women. That 
whole idea seems to perpetuate the concept 
that professionals have all the correct 
information and techniques . I have such 
a basic mistrust of male-dominated, cap- 
italist professions (especially psychol- 
ogy, psychiatry) that I think it may be 
justifiable for women to get together and 
start from scratch in learning how to deal 
with our problems. We need to have confi- 
dence in our own perceptions of problems. 
We should be able to help and understand 
women who have hassles — learning from 
our own experience with drugs, being gay, 
economic problems, marriage, divorce, 
kids, loneliness and any other situation 
we'll come up against in helping one 
another. I believe it is important to 
start to work in groups to help solve 
these problems in order to break down the 
counsellor-counsellee relationship which 
has so much power vested in one person. 
I feel very strongly that gay women should 
deal with problems of gay women, drug 
problems should be handled by freaks and 
street people, etc. As a gay woman, I 
know I'd have very little to give to a 
woman who was having problems in her mar- 
riage. That doesn't mean that we can't 
have any understanding of each other's 
hassles; we should struggle to understand 




each other's problems. We should be es- 
pecially careful not to fuck over women 
whose situations and lives we can't or 
don't understand — such as white women 
counselling third world women, straight 
women with gay women, middle class women 
counselling working class and poor women. 
Also, it's imperative that we look at 
all problems people have through a polit- 
ical perspective. There are certain bad 
problems people have that we can do very 
little about besides give them as much 
emotional and financial support as possi- 
ble and continue to build a revolution. 
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Learning to listen to anger inside yourself, to show that 
anger, is a liberating experience. It is legitimate, self -affirm- 
ing emotion. We've learned as women to feel our anger against 
males and their all-pervasive system which we have had to suffer 
under and now are revolting against. We have realized that we 
have been socialized into a role of tolerance and understanding 
with no back-talk — a socialization that the oppressor must per- 
petuate because it is the necessary condition to allow him to 
exercize his privileges at our expense. 

But anger that women feel for other women -- just as legiti- 
mate, because some women have either learned or simply been born 
into positions which oppress other women -- is harder to come to 
grips with. We know that the middle, privileged class exploits 
the working and lower, oppressed classes. We know white women 
oppress third world women. We know straight women oppress les- 
bians. But the natural anger at the antagonism from those oppres- 
sing women is often looked on with horror. Aren't we all women 
with the same needs, the same goals, the same problems? Can't we 
work together in harmony? 

No. It's a lie to say that just because we are all women we 
share the same needs, goals and problems. There are enormous 
differences among us, and we must struggle over those differences. 
And the only way to do that is to listen to the anger we, perhaps 
unwittingly but very definitely, provoke in other women. 

I think learning to co-opt yourself by moderating your anger 
is basically a middle class lesson. Growing up in a middle class 
family I was always taught that I must above all be considerate, 
to compromise, to speak calmly and rationally under any strain 
of hurt or outrage. Angry outbursts were labled a "breakdown 
of communication" -- they created rifts that were unbridgeable, 
and it was my fault. 
-• Recently I have seen all of these dynamics of anger and nega- 
tive response to anger coming into play during meetings concerning 
the newly opened Women's Center here in Iowa City. A series of 
workshops were planned with various groups of women working on 
workshops in Daycare, Counselling and Consciousness Raising, 
Economic Class and the Women's Movement, Abortion and Birth Con- 
trol , Lesbianism, HEW agitation for equal rights and pay for 
women employees of the University, and Women's Skills and Studies. 
All of these interest groups met jointly to coordinate the work- 
shops and explain what they had planned for their group's work- 
shop. We had never met together before and many of us hadn't met 



each other. We were at a lot of different places in our heads. 
So as a group we were pretty diverse ( although no third world 
women were involved, an oftentimes recurring condition of Women's 
Liberation's lack of relevance to third world women). 

What happened was really classic in terms of group dynamics 
and the workings of anger vs. moderation. Probably any one of 
several of the groups could have caused it, but the Abortion and 
Birth Control group spoke first and that sparked a really essen- 
tial conflict. They had arranged for a Family Planning person 
to speak at their workshop about birth control. To many women 
in the large group who were working or lower class, or else had 
some knowledge of the way Family Planning has fucked over poor 
women, the idea was plainly classist and insensitive to poor 
women — definitely nothing they would care to relate to, and 
therefore exclusive to the needs of middle class women. This 
perspective was pointed out by a woman who had worked in Welfare, 
it seemingly had no effect, and soon several working class women 
were angry and shouting because of the offensiveness of the ori- 
ginal idea and the apparent inflexibility of the group of middle 
class women who had planned the workshop. The distaste of most 
of the women there for this angry outburst was evident; someone 
placatingly said, "There's no need to get angry about it." And 
two women retorted, "What do you mean she has no need to get 
angry!" 

Anger" is a form of communication. We must learn to listen 
to women's anger, accept' it as a real, valid message that we must 
reexamine the assumptions and results of what we have said or 
done. We must learn that anger is a result, not a cause. And we 
must learn to abandon the paths of action we have taken which are 
shown, by the angry responses of women directly affected by those 
actions, to be classist, racist, or homosexist. 

And afterward! Those of us who knew the women who had gotten 
angry were made again and again to justify that anger. It broke 
down communication — it created a rift — it put people off. 
The anger did that? Oh no. The responsibility lies on the 
women who were class antagonistic. They created the rift, they 
put people off because of their insensitivity to the expressed 
needs of poor women in that situation. . 
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I'm trying to remember 






something I quit before it ended 






so I can rid myself 






of this image 






of clinging to corpses 






of groups and relationships 






ashes of feeling 






analysis of situations that 






don't exist anymore 






I'm not sure 






if this period of ending 
is more complete 
or if the immediacy 






dements the perspective 






on everything that I 

can't let go of 
as it dies in my hand 

and 
I feel humiliated 
for not knowing in time 
that things are changing 
I feel foolish for 






trying insanely to preserve 






a relationship that never existed 






a direction that no one was going 






a routine of nothing 






to do 






anymore 





Not Expecting 

It 's not that 

I hunger 

for the salt of our 

essential sweats. 

There is no heat-smell 

of two hot stones 

pressing each other in my belly. 

It 's not even that. 

But I sense that the presence 

of your liquid 

fingers in my bed 

would unolamp my night-tense jaw, 

uncurl my tongue, 

and remind my skin 

of the greenness of sheets. 

To sleep 

cupped in the arc of your body 
(the way children do 
and call it "spoon fashion") 
my woman-shape 
echoing 

your woman-shape 
and your breath near: 
That is my image. 



29 december 1970 
after 9 pm 
you make me wish to write long pages 

full of shit 
about being/loving/creating 
i feel as if right now i could scream of 

beauty 
from the hills — your cosmic touch 

should 
be talked about because it is within us 

all 
to be caressed that way 

i LOVE you what more can be 

said 
and through you all people are loved 

by me 

more 
those little communal houses (or the 

great 
big ones) we talked about 

some day we'll see them 
together and i will touch your 
soul's temple also and you mine -- not 
out of 
the need to get physical 

but from the need only we 
two can feel 

how i love you 
brown-eyed one 
love spelled the same but meaning 
spiritually much more 
meaning that we realize the 
creative 

forces to be energy and that 
we as a 

part of that must 

come together 

come 

together 

wow — there are tears in my 

laughter 
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BILL'S -OLE -LADY 

Hey is that you 

Bill's-ole-lady 

sashaying down the street 

brillo frizzles flying copper in the sun 

yee-owling 

marchin' off with all those war-painted ladies 

to smash the state? 

You never looked so tall before 
five-foot Bill's-ole-lady 

You were the only woman I called friend 

three years ago in San Francisco 

You and me, we played hostess 

to the revolution games theyfought 

in your Fulton Street parlor 

They liked Polynesian chicken and tacos with/ 

their tactics 

So we stewed the birds 

and ground the beef 
How clever they are, I thought 
How happy we are we said 

Hey, is that you, Bill's-ole-lady? 

I catch your eye 

You dash through a street-full of our friends 

Throw strong arms around my heart 

and whisper 

"My name is Judith." 



by Karen Reams 
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Susan Griffin's first book of poems has 
been published by Shameless Hussy Press. 
This poem is included in the collection, 
and we like it very much. The book is 
entitled Dear Sky , and can be ordered 
at $.60 per copy ($1 to institutions) 
from 1939 Cedar St, Berkeley, Calif. 

FEELING RIGHTEOUS 

The whole thing 

came clear to me today 

just the way it really is, 

man on the top, 

woman fighting from the bottom, 

and I feel righteous. 

I am hearing Nina Simone 

sing out her song 

you can't keep this woman down 

and I feel 

righteous. 

the sound goes right through 

my spine 

and down to 

my toes 

and I am 

laughing 

deep down inside myself because 

I feel righteous. 

there's nothing 

hazy about it now. 

the whole thing is 

perfectly clear. 

there's no way 

to keep a righteous woman down. 

we will be free; my heart 

is free today 

and you can hear it sing 

the way we're all going to sing 

because 

we're all going to sing everyday 

we're going to sing 

every righteous, 

goddamn day. 
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We are a collective \of 150 women 
functioning as a* world wide conspiracy 
of Radical Lesbians. 
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NEW LESBIAN PAPER 



The AIAW collective looks forward to the 
first issue of a new Lesbian newspaper 
from Washington, D.C. Sample copies will 
be mailed to. each subscriber of AIAW. 
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Sojourner Truth, 

"the libyan sibyl." 



man over there say tnatawoman 
needs to be helped vrvto carriages, and 
[if ted over ditches, and to have the 
best place everywhere. Nobody ever 
helped me into carriages, or over mud 
buddies, or gives weakest place . . . 
And awt I a women I hook at me. 
Look at my arm! I have plowed 
arid planted and g atfiered into 
harrvs, and no maw coudd head me... 
Andamt I a women ? J could yfork, a* 
much and eat a* much as amanwhen I 
could aet it, and bear tfie lasfv as well... 
A nd airvt la woman ? I have horned 
thirteen chddren and seen tlwn 
most cd( sold off into slavery. And 
when I cried out with a mothers grief, 
none but Jesws heard... 
And amtl a woman?" 

SojumerTruth '■ Speech before the Woman's 
Riqhts Convention at Akron, Onioin IS5\. 
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